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THE TONGUE OF ANGELS?
Glossolalia in the Mormon Church
Scott C. Dunn
behold~ then shall ye receive the Holy Ghost;
then cometh the baptism of fire and of the Holy
Ghost; and then can ye speak with the tongue of angels
and shout praises unto the Holy One of Israel.

. . .

yea~

(2 Nephi 31:13)

One of the distinctive claims of the Church of Jesus Christ of Latter-day
Saints is that it is a church of restoration-the restoration of primitive
~ristianity

to modern times.

This restoration is said to include the return

of the spiritual gifts enjoyed by the t!ew Testament Christians.

Indeed, the

herald of this restoration, Joseph Smith, identified the gifts of the Holy
Ghost as one of the distinguishing features of the r1ormon religion. l

Among

these gifts was one Smith identified as being lithe smallest gift perhaps of
the whole and yet . . . one that is the most sought after": the gift of tongues. 2
But what does the expression "gift of tongues" mean to Mormons?

~lormon

diaries, histories, sermons, and folklore apply the term "gift of tongues

II

to

approximately three kinds of phenomena:
(1) Divinely-assisted ACquisition/Performance, defined as supernaturally
enhanced performance in a foreign language which one is studying or
using.

This usage is today commonly applied to the Church translation
and missionary programs. 3

(2) Supernatural Comprehension, or the ability to understand the message of
a language one has not learned.

A commonly cited

exa~ple

of the gift is President David 0 McKayls account of

~is

of this form

address to the

Maoris of New Zealand during which many seemed to understand his sermon
without the aid of an interpreter. 4
25.1

(3) Xenoglossia (from the Greek, meaning foreign tongue), which is the
speaking of a genuine foreign language-living, dead, or heavenly-by
a person who has not learned the language in any normal way.5
Most Mormon accounts of xenoglossia come from the Church's
early period and probably the best remembered are those dealing
with the Adamic tongue.
But

~10rmonism

is neither the first nor the last religion in modern times

to claim the gift of tongues.

Thousands of people now living claim the ability,

by means of the Holy Spirit, to speak as it were, \'1ith lithe tongues of angels. 1I6
Though the tongues movement.

;tS

commonly associated with Pentecostal rel igions,

people claiming the gift of tongues can also be found among Baptists, Lutherans,
Episcopalians, ~~ethodists, and even Catholics. 7 The nature of their "tongues"
has been the subject of considerabl e research, and the practice of speaking in
tongues has even acquired a technical name:

glossolalia.

~Jhile

disagreement

exists on why humans produce glossolalia, linguists and other students of
this interesting practice agree that glossolalia is a "human utterance devoid
of semantic meaning or syntax."

v!hile its "phonological structure.

. makes it

sound languagelike in intonation, melody, and phoneme composition,"8 and while
producers of glossolalia typically believe their speech to be genuine language,
glossolalia nevertheless bears "no systematic resemblance to any natural language,
living or dead. 1I9
Like glossolalists (those who make use of glossolalia), Mormons have tend~
to believe that the unknown tongues uttered spontaneously in church meetings
in their early history were actual languages.
that most if not all accounts of
describe glossolalia.

~10rmon

But a close examination reveals

xenoglossia, do probably, in fact,

I have four reasons for making this assertion:
25.2

First,

there is very li ttl e rel i abl e evi dence to confi rm the ex i stence of true
xenoglossia among ~1ormons.

Second, the same psychological and social

conditions that typically lead to the production of glossolalia in other
religions are also found in early Mormonism.

Third, what little linguistic

~ta can be recovered concerning Mormon tongues shows strong resemblance

oot to natural language, but to documented examples of glossolalia.
~ile
~e

Finally,

it is apparent that LOS Church leaders personally believed that

tongues used by Church members were genuine, there is no indication

that they ever received any revelation or made any official claims to
that effect.
In attempting to show that r~ormon tongues are in reality glossolalia,
this study will deal with only the third form of the ~~ormon "gift," or
xenoglossia--the speaking of a genuine foreign language by one who has
never studied that language.

This paper does not deal, therefore, with

divinely ass i sted performance or supernatural comprehens i on.
ACCOUNTS OF ALLEGED XENOGLOSSIA
Linguist William Samarin, devoted student of the tongues movement,
has pointed out that "a case of xenoglossia could be proven real only if,
on the one hand, it were demonstrated that the speaker could not possibly
have 1earned the 1anguage in any normal way and, on the other hand, that the
language spoken was incontestably a real one." 10

Virtually none of the

LOS accounts of xenoqlossia can adequately meet both of these criteria.
Most accounts which attempt to verify a tongue's genuineness come from
individuals who neither experienced the gift nor knew the language involved.
Typical of these is John Corrill's account of his conversion to
reports that

he heard the

t~ormons

~1ormonism,

speak in tongues unknown to him.
25.3

which

IIPersons in the room .

declared, from the knowledge they had of the

Indian languages, that the tongues spoken were regular Indian dialects,
which I was also informed, on inquiry, the persons who spoke had never
lln
learned.
Unfortunately, Corri" fails to ,identify what qualifications
his witnesses possessed to give such testimony, except to say that IIfrom
what knowledge they had ll the tongues seemed genuine.

This hardly constitutes

expert opi nion.
Similar difficulties occur in an account given by Dan Jones and published
in the Millennia! Star in England.
from Bengal" attended a

~10rmon

Jones reports that "one of the Hindoos . . .

service in which the gift of tongues was manifest

and afterwards rel ated "that he had heard . . . eight different languages of
the east, which he understood more or less of,1I
and Malay.12

including those of

~~alabar

Again, it is highly questionable whether one should accept the

opinion of a witness who only knew IImore or less ofll the languages he thought
he heard. 13
Charles S. Smith, on the other hand, relates an instance of xenoglossia
involving a listener whose native language was presumably the same as the tongue
in question.

According to his account, a Welsh sister named Letty Dudley

the gift but was in doubt as to the genuineness of the tongue she spoke.

poss~

When

some sailors, including a "native of the Caribbean Islands" who knew no English,
accepted an invitation to eat in her home, Smith encouraged the woman to test
her gift.

She sat down and began speaking to the man from the Caribbean, who

while first quite astonished, made a

reply.

They continued making verbal

exchanges for some fifteen minutes, after which the sailors left.

The story

concludes with a vague expression of t~rs. Dudley's renewed faith. 14
But while Mrs. Dudley seems to have been satisfied by these events, the
25.4

critical reader is not so fortunate.

The mere fact of verbal exchanges

occurring between two people hardly proves that such verbalizations
are genuine language, especially when neither individual gives any
explicit testimony to that effect.
left to wonder:

The critical reader is thus

was there any concrete indication that the sailor under-

stood Mrs. Dudley?

Did Mrs. Dudley understand the sailor?

this not mentioned in the story?

If so, why is

The failure to give any explicit indication of

genuine communication or information exchange disqualifies this account as
evidence for xenogl oss i a.
Less ambiguous is Edward Stevenson1s recounting of an incident from the
early days of the Church in which native
a Mormon tongue as being their own.

spea~ers

of French allegedly identify

The testimony of the Frenchmen was

apparently relayed to Stevenson by a little boy who spoke to the men
while standing outside the window at the time of the utterance. IS The
Frenchmen, it seems, were attracted that direction when they heard the gospel
~ing

preached in their own language.

There are

ob~~eus

reasons for questioning

the accuracy of this account, including the fact that it is a reminiscence
of many yea rs and the youthful ness of Stevenson s source.
I

Furthermore, the

reliability of all the accounts related thus far is weakened by the fact that
in each, the one who relates the story is neither the speaker nor the
interpreter of the tongue in question and therefore cannot provide firsthand
information concerning what degree of comprehension or communication (if any)
was attained.
Though a few firsthand accounts of Mormon xenoglossia (i .e., ones that
offer some kind of indication that the tongue spoken is a real language) do
~ist,

none are given from the point of view of the listener/interpreter.
25.5

ii

Table 6
Vowel sand Di phthongs of ~10rmon Tongue Texts # S 1, 2, 7. These counts
exclude obvious English words (e.g., r·10unt Zion, America, Lehi, etc.).
I

Text 1 :

a - 7
o - 7
e - 17
ai ah -

oh -

1
1

2

Text 2:

a
o
e
u
i
aw
ar
er
ey
oy
ow
00

- 21
- 16
- 15
- 3
- 2
-

1
2
1

2
2
1
1
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Text 7:

a - 10
e -

2

aw -

6

previously.

Let us therefore look at the consonants.

Table 7 lists the consonants of the first two Mormon texts, comparing
them to an equal number of consonants drawn in sequence from a child's nursery
rhyme book, where one would expect to find more redundancy (and therefore possibly
less variety) than in ordinary English.

But even with this redundancy, the

nursery rhymes show noticeably greater variety in phone selection than the
two tongues.

The first text uses nine different consonants compared to

fifteen different consonant sounds in the nursery rhyme sample.

In the second

Mormon text, in which the sample is larger, the difference is even more dramatic,
with twelve different consonants in use in the tongue, as compared to twenty in
the nursery rhyme sequence.

The reduction in number of sounds is still more

obvious in Texts 3 through 6, although of course the samples are too small
to judge whether such lack of variety would persist had the transcription continued.
The 1imited number of sounds in use in the Mormon tongues, then, parall el s that
of known glossolal ia.
2. Loss of Infrequent Sounds.

In examining glossolalia,
Samarin has noted
.'

that "in producing a pseudo-language a speaker max'imizes what is already common
in his primary language," with a corresponding "diminution of what is less
common. 1182

Interestingly, the same phenomenon can be seen in the Mormon texts.

Table 8 lists the frequencies of consonants in English compared with two
samples of glossolalia and three

~~ormon

tongues.

In spite of the problematically

small size of the LOS samples (as opposed to the glossolalia samples which
contain 3,000 sounds each), the LOS texts are noticeably more similar in their
of consonant usage to the glossolalia samples than they are to normal
adult English. 83 While alveolars make up more than half of all the consonants
~equency

in every case, the glossolalia and LOS tongues show a proportionately greater
25.29

Table 7
Comparison of Consonants from Mormon Tongue Texts 1 and 2 with
Nursery Rhymes

English

Consonant
Sound

Rhyme #1

Rhyme #2

Mormon
Text #2

p
b
t
d

3

7

13

k

~·1ormon

Text #1

4
3

2

7

3

g
"'b

4
3

7

18
2

6

7

11

4
10

'<

J

~

m
n
~

4
4
4

4
13

6

12
1

3

f

3

v

s
z
h
1
r
w
v
c
Total
Number of
Different
Sounds Used

5
15

3
3

6

1

5
4

4
1

11

3
1
5
6

4
14

5

42

42

94

94

14

9

20

12
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use of these than the English.

Similarly, those sounds which are used least in

the glossolalia texts, interdental and labials, also tend to be the least usee
in the Mormon texts.

The proportions do not correspond perfectly, of course,

but the Mormon tongues do compare more closely with the glossolalia samples than
do either the glossolalia or Mormon samples compare with the English.

In short,

Mormon tongues exhibit the same tendency as glossolalia in using the most
common consonants in the speaker's first language while slighting the less-used
ones.
3. Echoism.

Another phonological feature of glosslalia is echoism, or the
tendency to follow a stereotyped pattern of vowels or consonants. 84 That such
also occurs in Mormon tongues is shown in Table 9, which presents graphically
some of the consonant patterns found in Text #2.

The 1etters have been spaced

out for maximal fit, and hyphens are used to indicate consecutive letters
(consonant clusters).

As can be seen in the table, breath-groups (if one

can trust the punctuation) have a tendency to begin with the sequence /s ntr/
followed by /v n t/, with the odd-numbered lines

o~.the

table also continuing

with the pattern /p 1 s t/.
It may be interesting here to note a phenomenon which occurs with the pattern
~

n t/ which occurs three times (see

T~~t

#2, Table 1).

The first two times

the speaker utters these patterns, he realizes them as unintelligible forms. But
the third time the pattern comes up, he manifests it as an English word, mount.
Of course, this may be coincidental, the sound of the word mount being dictated
~

what the speaker wanted to say (which is the usual relationship of sound to

meaning).

Nevertheless, in light of the fact that this pattern had occurred twice

~eviously

in this relatively small but highly repetitive text, it is equally if

oot more likely that the reverse is true:

what the speaker said (mount) was

dictated at 1east in part by its sound.
25.31

Tabl e 8
Frequencies of Consonants in Three Mormon Texts as compared with
English and Two Glossolalic Texts
English
Bilabial
Labio- and Interdental
Alveolar
A1veo1arpa1atal
Velar

14.1 %
12.3%
56.7
5.0
7.8

Glossa
#1

Glossa
#2

Mormon
Text #1

Mormon
Text #2

11 .2%
6.4
60.9
6.6
14.6

12%

19.1 %
3.2
70.2
7.5

14.0%
.002
6l.3
13.3
.05

59.5
16.5
12

Table 9
Echoi c Patterns i n
S
S
S
S

~~ormon

Tongue Text #2

T S T MNT
P R L S
N-T-R V N T - - - - - - - V N T-R - - - - - - - - - - N
~~ N- T
L S-S T
T K-R S-H K-R M-M N P
N-T-R
L
N-T-R V N T
- - - - - T R T-T - - -

25.32

Mormon·

Text #3
38.5%
61.5

Echoism is also quite apparent in Texts 3, 4, and 5 which display
85
alliteration and assonance typical of glossolalic utterances.
Of course, this is not to say that echoism does not also occur in
natural language; on the contrary, echoism figures highly in poetic discourse.

86

But to suggest that Mormon tongues are given in a poetic style is to make
a claim for tongues that few
in the Church.

~ormons

would make for most inspired utterances

Whereas echoism is present in virtually all known descriptions

of Mormon tongues, such poetics are the exception rather than the rule in
the "interpretations" of these tongues and in Mormon revelations generally.
In other words, LOS tongues show far more similarity to glossolalia than they do
to other forms of inspired language in
4. Open Syllables.

~1ormonism.

A number of linguists have observed that glossolalia

shows a preference for open syllables, i.e., those that do not end with a consonan t . 87 Th"1 S

1S

somew hat d'ff'
1
1 cu 1t to measure 1. n th e 1onger uI'lormon t ex t
s, '1 nasmuc h

as the written transcriptions make it hard to determine in a long word where one
s~lable

ends and another begins.

the words with the letter

~,

Too, it is possibJe that in ending some of

the transcribers were following a convention of

English spelling which places a "silent le"' at the end of words with "long"
vowels.

Nevertheless, an examination of the short (and therefore less problem-

atic) words reveals a number of open syllables, especially in Text #2.

And

of course, nearly all of the syllables in Texts 3 through 6 exhibit open
sy11 a b1es (s ee Ta b1 e 1).

5. Consonant Clusters.

Samarin also observes that syllables tend to "have
88
either no consonant cl usters or cl usters of very 1 imited types."
The onl y
clusters found in the first Mormon text are in those words which are apparently
oorrowed from English, e.g. goste.

The only other text to exhibit any consonant
25.33

clusters at all is the first Hawthornthwaite text.

The most complex cluster in

this sample is one that recurs three or four times, namely the /ntrj combination
in sontra, sontrote, sontro.

Significantly, this same (or similar) combination

is found in a number of glossolalic "words" in various parts of the world.
For example, the forms kindra fendre and rentre fente are part of a glossolalic
chant found in a mystical sect in old Russia.

The same consonant cluster turns up

in American Pentecostal glossolalia in such phrases as shandr{ fll{ sundrukuma'
shandr{

Indeed, linguists Roman Jakobson and Linda Waugh find "this international

inclination toward combinations of -n with d ort," as nothing less than "astonishing
The appearance of this very ~a~e consonant cluster in a text with very few kinds
of consonant clusters cannot, I believe, be adequately explained as mere
coincidence.
of

~~ormon

The evidence strongly suggests that glossolalia and the samples

tongues we have here are a common phenomenon.
Reliability of the Linguistic Data

But how accurate is the linguistic data on which much of this evidence
is based?

One of the authors of the accounts studied here freely admits that his

transcription is given "as near as the narrator can recollect," demonstrating
that his sample of tongues is a reminiscence
time of the event.

and not a transcription made at the

No doubt this is true of many if not all of the transcriptions.

Furthermore, it is well known that it is extremely difficult to remember a series
gO
of sounds when no meaning is connected to those sounds.
How then can the
transcriptions possibly be considered reliable phonological representations
of Mormon tongues?
Fortunately, there exists another description of LDS tongues that may
serve as a "control" for the other texts.

This account comes from the Logan

25.34

T~ple

historical record which is compiled each year from the notes of the

~mple

recorder.

~s

Since this firsthand account of an event in the Logan Temple

made by the temple recorder, it was no doubt logged within hours of its

ocrurrenc~

and possibly within only minutes.

Nolan P. Olsen, the recorder,

tells how a woman, Sister Watson,
was bearing her testimony about her temple work and genealogical activities .
. All at once her face lighted up, she looked heavenward, held out both
hands, and began speaking in a language we could not understand. We had some
knowledge of Danish, Swedish, Norwegian, Finnish, German, Dutch, French,
Spanish, Italian, Latin, Maori, Hawaiian, and some words of other languages.
There was not one familiar word in her talk that we could recognize. It was
very noticeabl e that the words were full of the 1etter "L", and th~h 1anguage
more closely resembled Hawaiian than any other we could identify.
The use of the pronoun we in this account suggests that the recorder discussed
the event with others present.

It is significant that he describes the utterance

as "more closely resembl[ing] Hawaiian than any other [language] we could identify,"
a statement not made in ignorance, since those present "had some knowl edge of
... Hawaiian."

Like glossolalia, Hawaiian exhibits a smaller sound inventory

than Engl ish, open syll abl es, and no consonant cl usters whatever.
~so

The descri ption

suggests that the tongue had an abnormally hig~·degree of alliteration and

repetition of sounds, since "it was very noticeable that the words were full of
the 1etter

I

L

I

• "

That repetition of syllables also occurred is suggested by the "interpretation,"
the last 1 ine of which admonishes the congregation to do their genealogy "now
before it is too late . . . before it is too late.
~esumably

. before it is too late.,,92

the person giving the interpretation was attempting to follow some

repeated pattern noticeable in the tongue.
In spite of the fact that the temple recorder did not furnish a phonetic
~anscription,

he has provided an account of an LDS tongue whose phonological

characteristics correspond in every detail with the other
25.35

~·1ormon

texts as well as

known descriptions of glossolalia.

So favorably, in fact, does the Logan Temple

account compare with all other known accounts of LOS tongues that one is led to
conclude that while the representation of individual phonetic units in the transcriptions may be in error, the essential characteristics of reduction and
repetition in each case have been faithfully preserved.

The linguistic

evidence, then, stands as a firm witness that Mormon xenoglossia is in reality
glossolalia.
AUTHORITATIVE MORMON VIEWS
But if there is little or'no empirical reason for believing in xenoglossia,

.

is there at least a religious reason for doing so?

In other words, are there

any authoritative statements from LOS scriptures or leaders which would indicate
a doctrinal commitment to xenoglossia?

Again, the answer is no.

While the

Book of Mormon, Doctrine and Covenants, and Pearl of Great Price all make
mention of the gift of tongues, none of them give any explicit examples that
would indicate that xenoglossia is a genuine form of the gift.
In the Book of

t~ormon,

for exampl e, Nephi promi ses that those who take

upon them the name of Christ by baptism shall afterwards "receive the Holy Ghost;
yea, then cometh the baptism of fire and of the Holy Ghost; and then can ye

sp~k

with the tongue of angels, and shout praises unto the Holy One of Israel." While
Nephi notes that this baptism of fire grants the abil ity to "speak with a new
even the tongue of angel s," he does not speci fy that thi s 1anguage come without
study, or even that it be a natural or meaningful one, a condition true of
almost every reference to the gift of tongues found in the standard works. 93
Furthermore, Nephi's use of the expression "tongue of angels" implies that this
new tongue is not a natural language at all; indeed, the emphasis of these
verses on experiencing the tongue of angels after a "baptism of fire and of
25.36

the Holy Ghost" reflects Pentacostal teachings far more closely than it does
.

mo dern Mormonl sm.

94

The one modern revelation that comes the closest to making reference to a
documentary occurr.ence of the gift of tongues is the dedicatory prayer of the
Kirtland Temple, included in the Doctrine and Covenants as section 109. 95
In it, Joseph asks that "the gift of tongues be poured out upon thy peopl e,
even cloven tongues as of fire, and the interpretation thereof.,,96 The History
of the Church records that following this prayer "many began to speak in tongues
and prophesy," but fails to describe the nature of these tongues. 97

Nevertheless,

in view of what is known concerning the tongues that occurred elsewhere in that
period of Mormonism, it may be reasonable to assume that the answer to this prayer
~s

not an outpouring of xenoglossia, but glossolalia.
The work of scripture that provides the most detailed discussion of the

gift is the same one cited by other tongue-speaking religions: the New Testament.
kcording to the Book of Acts, the apostles were gathered in Jerusalem when the
Holy Ghost fell upon them and they "began to speak with other tongues."

A crowd

gathered, including "men out of every nation under ,heaven..

and were confounded

because . . . every man heard them speak in his own language."

While these

~ents

appeared marvelous to some witnesses, others concluded that the apostles

were 1. ne b'
rl ate d . 98
The meaning of this event has been hotly debated for years by various
Christian groups, some of whom view it as evidence for xenoglossia, while others
see in it an example of glossolalia. 99 Interestingly, President Joseph F. Smith
pve an interpretation to these verses that differs from both viewpoints.

Speaking

of the multitude who heard the apostles, President Smith asserted that
God gave them the gift of understanding and they understood, every man
in his own tongue. The apostles spoke in their own Hebrew tongue; they
25.37

did not talk a multitude of languages, but the ears and understanding
of the multitude were opened and they heard the voice of the apostles
and understood what they said. 100
This view interprets the events in the Book of Acts as a manifestation of
IIsupernatural comprehension,1I a form of the gift defined in this paperls intraduction.

If one accepts that the President of the Church IIhas the right

to give authoritative interpretations of scriptures,1I then one cannot cite
the Book of Acts as evidence for xenoglossia. 10l
One is equally hard pressed to find any formal approbation of
xenoglossia by Presidents of the Church.

The only instance I know of in which

a President of the Church identified a manifestation of tongues as a specific
language is the well-known account of Brigham Youngls experience with the
gift during an informal meeting in 1832.

After the manifestation, the others

IIflocked around [Joseph Smith] and asked his opinion concerning the gift of
tongues

ll

language.

which Young had experienced.

Smith Iltold them it was the pure Adamic

Some said to him they expected he would condemn the gift Brother

Brigham had, but he said, INo, it is of God.

I

II 102 I t lS
. slgnl
. . f'lcan t

that this is noted in Brigham Youngls history not as an official declaration
or an inspired statement, but as an opinion.

Whatever prompted Smith to make

this statement, it is evident that he did not intend it as an official ennunciation
of Church doctrine.
While on other occasions, the Prophet did teach that tongues II were given
for the purpose of preaching among those whose language is not understood,1t there
is no indication that he bel ieved the gift would replace foreign language study,103
On the contrary, he and other members cf the Mormon hierarchy went forward with the
104
This apparent need
study of Hebrew and other languages in a traditional manner.
for the gift of tongues to accompany--not replace--foreign language study
25.38

was emphasized by John Taylor in his mission report in 1852:
It is good for the Elders to become acquainted with the languages,
for they may have to go abroad, and should be able to talk to the
people and not look like fools. I care not how much intelligence
you have got, if you cannot exhibit it you look like an ignoramus .
. . . You may say, I thought the Lord would give us the gift of tongues.
He won't if we are too indolent to study them. I never ask the Lord to do
a thing I could do for myself. We should be acquainted with all
things, should obtain intelligence both by faith and by study . . . . The
Elders need to study these things, that when they go to the nations, the,
may not wish to return home before they have accomplished a good work.'O~
This does not mean that Joseph Smith, Brigham Young, and others did not personally believe in xenoglossia.

Indeed, there is some indication that they did.

But while they may have held these opinions personally, there is no known evidence
to suggest that they or any other President of the Church advanced xenoglossia
as an officially approved explanation for the gift of tongues.

106

CONCLUSION
This paper has attempted to demonstrate, not that the gift of tongues is
not a reality, but that it has been misunderstood.

The virtual absence of

verifiable instances of xenoglossia, together with_fhe linguistic and sociolinguistic data, strongly suggest that if xenoglossia does exist, it is extremely
rare.
At the same time, it was not the purpose of this study to belittle the
practice of glossolalia.

On the contrary, the information presented here indicates

that, for a period of time at 1east,

~10rmons

found this phenomenon a very

satisfying expression of their religious feelings, one that seemed to unite
them with one another and link them to a form of Christianity they felt was
their responsibility and their blessing to restore.

The occurrence of glossolalia

in other religions, far from lessening Mormonism, illuminates the bond shared by

25.39

all who seek to commune with Christ and demonstrates the truth taught in the
scriptures and emphasized by Joseph Smith that no matter who believes, these
.
slgns
Wl"11 sure 1y fo 11 ow. 107
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